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Received : 12-07-2026 This study examines the tradition of uang panai’ in customary marriage in Tonrokassi
Revised : 13-08-2026 Village, Tamalatea District, Jeneponto Regency, from the perspective of wrf. It aims to
Accepted : 17-09-2026 identify how the local community understands this tradition, examine its impact on the

continuity of marriage, and analyze its standing within the framework of ‘urfin Islamic law.
Using a qualitative field research design with a normative-sociological approach, data were

KEYWORDS gathered through semi-structured in-depth interviews with customary leaders, religious
Busy Box; figures, married couples, and village officials, complemented by participant observation and
Problem-Solving Skills; documentation, and analyzed through an interactive model of data reduction, display, and
Early Childhood conclusion drawing. The findings show that uang panai'’ is understood as a form of respect
Education; toward the bride's family and a marker of the groom's seriousness, distinct from the mahar.

While the tradition offers genuine benefits financing weddings and strengthening family
ties an excessively high amount, often driven by social prestige rather than economic
capacity, can lead to debt, delayed marriage, or cancellation. Based on this analysis, the
study argues that uang panai’ may be classified as ‘urf sahih when it generates benefit
(maslahah) and remains proportionate to the couple's economic capacity, but shifts toward
'urf fasid when it produces hardship (mafsadah), pointing to the need for its practice to be
reconstructed toward greater deliberation and economic fairness.
This is an open access article under the CC—BY-SA4 license.

@ 00

INTRODUCTION

The practice of uang panai’ in Tonrokassi Village, Tamalatea District, Jeneponto Regency, remains deeply
entrenched and continues to function as an almost inseparable requirement in the marriage proposal process. The local
community regards uang panai’ not merely as a material gift, but as a symbol of respect toward the bride and her family
and a measure of the groom's seriousness an understanding consistently shared across young couples, religious counselors
from the Office of Religious Affairs, religious leaders, youth figures, and village officials, who uniformly distinguish it
from the dowry (mahar): the mahar is a religious obligation constituting the wife's personal right, whereas uang panai’
is a customary contribution financing the wedding celebration and the bride's family needs.

The amounts demanded, however, continue to rise ranging from tens to hundreds of millions of rupiah shaped by
factors such as education, employment stability, family lineage, and social prestige, with a higher uang panai' widely
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believed to uphold the honor (siri’) of the bride's family. While some families in Tonrokassi show flexibility toward
grooms who demonstrate genuine commitment despite being unable to meet the full amount, the tradition as a whole
continues to function as a powerful social instrument regulating relations between families, even as escalating amounts
increasingly risk becoming an economic burden capable of delaying or preventing marriage altogether.

This condition stands in tension with the normative ideal within Islamic teaching. Al-Qaradawi asserts that Islamic
sharia is oriented toward ease and rejects hardship that contradicts the magasid al-shari'ah (al-Qaradawi, 1995), a
principle reinforced by the hadith narrated by Abu Dawud encouraging that dowries and marriage-related gifts remain
light rather than burdensome (Abu Dawud, in Sunan Abi Dawud). Within usi/ al-figh, a custom (‘urf) is accepted as valid
('urf sahih) only if it does not contradict sharia and does not give rise to harm (Khallaf, 2001; al-Zuhayl1, 1986); a custom
that shifts into a heavy economic burden leading to the postponement or cancellation of marriage should instead be
evaluated and reformulated to remain consistent with sharia's objective of facilitating, rather than hindering, marriage (al-
Zuhayli, 1985; al-Qaradawi, 1997). The gap between this normative ideal (das sollen) and the social reality in Tonrokassi
(das sein) where the tradition remains firmly upheld and even intensifies despite its potential to burden the groom's side
raises the central problem examined in this study: how the community interprets and sustains uang panai’, and how the
tradition stands when assessed through the lens of ‘urf, in which customary values (siri’ na pacce) appear to weigh more
heavily than considerations of religious ease in determining the amount of marriage gifts.

Previous studies on uang panai’ have examined its social meaning and the shifting of its value from a symbol of
responsibility toward a marker of prestige and status, linking it to the broader value of siri’ in Bugis-Makassar society
(Mustafa, 2021; Ahmad, 2015; Baharuddin, 2016); others have offered literature-based reviews of uang panai’ in Bugis-
Makassar marriage customs without a specific research locus, or examined the relationship between siri’ culture and uang
panai’ amounts among the Bugis more broadly (Muttaqin, 2022; Rafli & Syukur, 2024). Studies from a legal and figh
perspective have largely compared uang panai’ and mahar from Islamic legal or sociological viewpoints, though these
tend to remain normative-textual and are not substantially reinforced by in-depth field data from a specific region (M.
Asy'ari, 2019; Rahman, 2017; Harun, 2014). Based on the studies reviewed, research on uang panai’ that integrates
community perceptions, its impact on the continuity of marriage, and analysis through the urf framework within a single
study particularly with Tonrokassi Village as its locus appears to remain limited, with prior work tending to stop at
descriptive accounts or normative comparisons rather than examining how communities at the grassroots level interpret,
sustain, and negotiate this tradition in daily practice. This gap forms the basis for the present study's contribution:
integrating community perceptions, the tradition's social impact, and ‘urf analysis within a single, cohesive framework,
with a specific research locus that has not been extensively addressed in prior studies on uang panai’.

Beyond its academic contribution, this study carries practical urgency given the tangible impact of uang panai’ on
marriage decisions including postponement or cancellation due to high demanded amounts which may in turn encourage
outcomes contrary to the objectives of Islamic sharia. Its findings may also hold relevance for discussions of gender
equality and equitable access to marriage across economic backgrounds, resonating with concerns reflected in the
Sustainable Development Goals (SDGs), particularly Goals 3, 5, and 10; this connection, however, is understood here as
a potential implication of the study's findings rather than a primary analytical framework. Accordingly, this study is
expected to provide a more comprehensive understanding of uang panai's standing within the framework of 'urf, while
serving as a reference for communities, religious leaders, and policymakers in restructuring the practice so that it continues
to honor cultural values without disregarding the principles of ease and justice at the heart of Islamic teaching.

Based on the background outlined above, this study aims to: (1) examine how the community of Tonrokassi Village
perceives the uang panai' tradition; (2) explore its impact on the continuity of marriage within the local community; and
(3) analyze the tradition's standing from the perspective of ‘urf’in Islamic law.

METHODS

This study employs a qualitative field research design using a normative sociological approach, conducted directly
in Tonrokassi Village, Tamalatea District, Jeneponto Regency, an area selected purposively for retaining a strong hold on
the uang panai’ tradition within its marriage customs. Fieldwork was carried out over [insert duration, e.g., "a period of
X months"], from [insert start date] to [insert end date], during which the researcher engaged directly with informants and
observed relevant customary activities as they occurred.

Data were drawn from both primary and secondary sources. Primary data were obtained through semi-structured
in-depth interviews with purposively selected informants customary leaders, religious figures, married couples who had
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undergone the tradition, and village officials each interview guided by a set of open-ended questions covering the three
research foci (community perception, social impact, and urf assessment), while allowing flexibility to probe emerging
themes. Interviews were conducted face to face in Indonesian and/or the local Makassarese language, audio-recorded with
informants' consent, and subsequently transcribed verbatim to preserve the accuracy of informants' own words prior to
analysis. Interviewing continued with additional informants until data saturation was reached that is, the point at which
subsequent interviews no longer yielded substantially new themes or perspectives relevant to the research questions at
which point data collection was considered adequate.

Primary data collection was complemented by moderate-participant observation of the negotiation and marriage
processes, in which the researcher was present and engaged in ongoing interactions with community members during
customary activities such as informal conversations and attendance at relevant events without assuming an active role in
the negotiation or decision-making itself; this position allowed the researcher to observe the tradition as it naturally
unfolded while maintaining the analytical distance necessary for objective interpretation. Observation was further
supported by documentation of relevant records, photographs, and archival materials. Secondary data were drawn from
books, journal articles, and prior theses on the uang panai' tradition and Bugis-Makassar culture. This combination of
sources was applied to capture, in the informants' own words, how the community understands, sustains, and enacts the
tradition in daily practice, thereby generating the descriptive, meaning-oriented data this study requires rather than
statistical measurement.

@ 1. RESEARCH DESIGN & APPROACH
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in i Village, District,
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continuity of the uang panai’ tradition in marriage customs.
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Figure 1. Research Methodology Framework

Data collected through these instruments were processed following the interactive model of data reduction, data
display, and conclusion drawing/verification, whereby field data were first sorted and organized by theme, then presented
narratively to reveal patterns across informants, before tentative conclusions were drawn inductively and re-examined
until stable. To ensure the trustworthiness of these findings, the study applied source and technique triangulation, cross-
checking accounts from customary leaders, religious figures, and community members against one another and against
interview, observation, and documentation results, alongside prolonged engagement in the field, member checking to
confirm that recorded interpretations matched informants' actual intent, and peer debriefing with colleagues and
supervisors to safeguard the objectivity and accuracy of the analysis before it was used to answer the three research
questions on community perception, social impact, and the urf assessment of the tradition.
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RESULT AND DISCUSSION
Community Perception of the Uang Panai' Tradition

The findings show that the people of Tonrokassi Village hold a fairly consistent understanding of what uang panai'
means, even though it is expressed differently by different informants. Young couples, KUA religious counselors,
religious leaders, youth figures, and village officials alike describe uang panai' as part of Bugis-Makassar customary
tradition, given by the groom's side to the bride's side as part of the marriage process. This understanding goes beyond a
purely material transaction: the community also views uang panai' as an expression of respect and honor toward the bride
and her family, and, at the same time, as a measure of how serious the groom is in his intention to marry. The effort a
man puts into meeting the agreed amount is widely read as evidence of his sincerity before entering married life.

COMMUNITY PERCEPTION OF THE UANG PANAI’ TRADITION
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Figure 2. Community Perception of the Uang Panai' Tradition

One point on which every informant agreed without exception is the distinction between uang panai' and the mahar
(dowry). The mahar is understood as a religious obligation that becomes the wife's personal right, whereas uang panai' is
understood as a customary contribution used to finance the wedding celebration and to help the bride's family meet the
practical needs of the event, such as furnishing the bridal room or providing jewelry for the bride. This consistent
distinction shows that the Tonrokassi community has a fairly mature awareness of separating religious obligation from
social custom, even though both are woven into the same sequence of events leading to marriage.

In terms of how it is carried out, uang panai' is never fixed unilaterally; it follows a process rooted in deliberation.
The process typically begins with a family-to-family conversation between the groom's and bride's sides, moves to
determining a figure based on several considerations, continues through negotiation when expectations differ, and ends
with a mutual agreement before the money is handed over and used for the wedding needs. The amount ultimately agreed
upon is shaped by several factors: the family's social standing and economic condition, the bride's level of education, her
family lineage or aristocratic status, her occupation and social position, and even the prevailing norms within the
surrounding community. The higher a bride's education, lineage, or social standing, the higher the amount tends to be,
and in some cases families simply follow the going rate set by neighbors without regard to whether it actually fits their
own economic circumstances.

Regarding high amounts of uang panai', the community shows an ambivalent but ultimately pragmatic stance. On
one hand, several informants acknowledge that an excessively high uang panai' can burden the groom's side, and that in
many cases the figure is no longer driven by the real needs of the wedding but has shifted into a matter of family prestige.
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On the other hand, not a single informant wants the tradition abolished outright. The prevailing attitude leans toward
accepting the tradition while calling for adjustment, both the youth figure and the religious leader maintain that uang
panai' can still be upheld as long as the amount is matched to the groom's actual capacity and does not conflict with sharia.
The religious leader adds an important caution: uang panai' should not become the primary yardstick for accepting or
rejecting a prospective husband, since a man's religious commitment and character ought to matter more than his financial
capacity alone.

Taken together, community perception of uang panai' in Tonrokassi is multidimensional. The tradition is
understood simultaneously as Bugis-Makassar cultural heritage, as a symbol of respect toward the bride and her family,
as a marker of a groom's seriousness, and as a practical source of wedding funding. Yet alongside this positive framing,
the community is also aware of a drift toward prestige and status-seeking, which has produced a shared sense that the
practice needs adjustment, without needing to disappear altogether.

Impact of the Uang Panai' Tradition on the Continuity of Marriage

The findings on impact reveal two opposing sides: positive effects that strengthen family and social bonds, and
negative effects that can delay or even derail a marriage altogether. On the positive side, uang panai' genuinely helps the
bride's family finance the wedding reception, supplies items the bride needs, and allows the family to hold a walimah
befitting local custom. Beyond the economic benefit, the tradition also reinforces mutual respect between the two families
and pushes the groom to prepare himself more seriously and responsibly before marriage, since his ability to meet the
agreed sum is often read as a sign of maturity and readiness for married life.

On the negative side, the research shows that the core problem does not lie in the existence of the tradition itself
but in figures set without regard to the groom's actual economic capacity. When the amount is too high, the most common
consequence is a heavy economic burden on the groom, which in some cases forces his family to sell valuable assets such
as gardens or rice fields, take out loans, or go into bank debt just to meet the demand. This economic consequence does
not necessarily end once the wedding takes place, couples who married under such debt still carry the repayment burden
afterward, leaving the early years of married life financially unsettled.

A more serious consequence arises when the gap between what the groom can afford and what the bride's family
expects cannot be bridged: this frequently results in postponed weddings, and in some cases the complete breakdown of
relationships that had lasted a long time, simply because the two sides could not agree on a figure. In certain instances,
the pressure created by a high uang panai' has even pushed couples toward eloping, which informants view as opening
the door to conduct that runs contrary to sharia. This shows that the negative impact of uang panai' is not purely economic,
left unmanaged, it can escalate into a broader social and moral problem.

2019


https://ejournal.unibabwi.ac.id/index.php/sosioedukasi/index

Volume 15 No. 3 September 2026 https://ejournal.unibabwi.ac.id/index.php/sosioedukasi/index

IMPACT OF THE UANG PANAI’ TRADITION ON THE CONTINUITY OF MARRIAGE

The impact of uang panai’ on marriage has two opposing sides: ’

positive effects that strengthen family and social bonds,
and negative effects that can delay or even derail marriage.
1
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Figure 3. Impact of the Uang Panai’ Tradition on the Continuity of Marriage
Notably, the findings also show that the severity of these negative effects depends heavily on whether the requested
amount matches the groom's economic capacity. For families with sufficient means, a high uang panai' is rarely a serious
obstacle; for families with limited means, the very same figure can become a decisive barrier to the marriage going
forward. The impact of uang panai' on marriage continuity is therefore conditional rather than absolute, the real issue lies
in adjusting the amount and improving communication between families, not in the existence of the tradition as such.

'Urf-Based Assessment of the Uang Panai' Tradition in Tonrokassi Village

The assessment of uang panai' from an 'urf perspective begins by establishing its standing as a living custom. The
findings confirm that uang panai' has been practiced across generations and passed down consistently, satisfying the
element of al-'adah al-mu'tadah, a habit that is known and repeated within social life. Its sustained continuity over time
also fulfills the requirement of istimrar al-'urf, meaning it is an established rather than an occasional practice. In form,
uang panai' is best classified as 'urf 'amali, since it is expressed through an actual practice, the handing over of money
from the groom's side to the bride's side, rather than through spoken convention alone. In scope, it counts as 'urf khas,
since it applies specifically within Bugis-Makassar society rather than universally across Muslim communities.
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‘URF-BASED ASSESSMENT OF THE UANG PANAI’ TRADITION
IN TONROKASSI VILLAGE
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Figure 4. 'Urf-Based Assessment of the Uang Panai' Tradition in Tonrokassi Village

Recognizing uang panai' as a form of 'urf, however, does not automatically make every version of its practice
religiously valid, since 'urf theory requires that a custom neither contradict sharia texts nor generate harm. This leads to
the next stage of the assessment: whether the practice qualifies as 'urf sahih (valid custom) or has drifted into 'urf fasid
(invalid custom). On the side of benefit (maslahat), uang panai' delivers several concrete gains, economic benefit in
helping finance the wedding, social benefit in expressing respect toward the bride and her family, familial benefit through
the deliberation it fosters between two extended families, and cultural benefit in preserving Bugis-Makassar identity. As
long as it is arrived at through mutual agreement, matched to the groom's economic capacity, and directed toward
legitimate purposes, the practice satisfies the criteria of 'urf sahth, since it aligns with maslahat and does not conflict with
sharia.

At the same time, the findings reveal real elements of harm (mudarat) in how uang panai' plays out on the ground,
particularly when the amount is set excessively without regard for the groom's capacity. This harm shows up as heavy
economic burden, the sale of family assets, debt and borrowing, delayed weddings, and, at worst, the outright cancellation
of marriages that had already been planned. A subtler but equally significant form of harm is the drift in underlying values,
from an expression of respect toward a marker of prestige and status, which pulls the tradition away from its original
purpose. Where these harms become evident, that portion of the practice can no longer be upheld as "urf sahth; it shifts
instead into 'urf fasid, because it works against one of the core aims of sharia in marriage, which is to make things easier
rather than harder.

Drawing all of this together, the standing of uang panai' under 'urf is conditional and cannot be judged solely from
the fact that it exists as a community custom. What is actually being evaluated is not whether uang panai' exists, but its
purpose, the manner of its implementation, the amount involved, and the effects it produces. Uang panai' arrived at
through deliberation, calibrated to the groom's real economic capacity, and used reasonably for respect and wedding
financing remains within the category of 'urf sahih and deserves to be preserved as part of Bugis-Makassar cultural
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heritage. Conversely, when the amount is set excessively, driven more by prestige than by genuine capacity, and ends up
causing economic hardship or blocking marriage altogether, the practice calls for correction and reconstruction so that it
stays aligned with the principle of maslahat and the ease that lies at the heart of the maqasid al-sharT'ah in marriage.

CONCLUSION

This study set out to examine three questions: how the community of Tonrokassi Village perceives the uang panai'
tradition, what impact it has on the continuity of marriage, and how the tradition stands within the framework of 'urf.
Regarding the first question, the community understands uang panai’ as a form of respect toward the bride's family and
a marker of the groom's seriousness, distinct from the mahar, a meaning consistently upheld across generations as part of
Bugis-Makassar cultural identity. Regarding the second question, the tradition carries a dual impact: it strengthens family
ties and helps finance wedding celebrations, yet an excessively high amount often driven by social prestige rather than
economic capacity can produce debt, delay, or even the cancellation of marriage plans. Regarding the third question, the
assessment through ‘urf shows that the tradition is conditional in nature: it remains valid as wurf sahih when reached
through deliberation, matched to the groom's real economic capacity, and directed toward legitimate purposes of respect
and reasonable wedding financing, but shifts into 'urf fasid when set excessively and driven by prestige rather than genuine
capacity. The core issue, therefore, does not lie in the existence of the tradition itself, but in a practice that needs to be
brought back to the spirit of maslahah and ease intended by the magqasid al-shari'ah.

Theoretically, this study contributes to the discourse on urf'by demonstrating, through field-based evidence, how
a single customary practice can shift between urf sahth and 'urf fasid depending on the manner and intent of its
implementation, rather than being fixed permanently in one category. This offers a more dynamic, practice-sensitive
application of the ‘urf framework than the largely normative-textual treatments found in prior studies.

Practically, these findings suggest that reconstructing the practice of uang panai’ around deliberation, mutual
agreement, and genuine economic capacity would allow the preservation of local culture to proceed in step with principles
of family welfare and equitable access to marriage concerns that resonate with the Sustainable Development Goals,
particularly those relating to poverty reduction, family well-being, gender equality, and reduced inequality. The findings
may thus serve as a reference for religious leaders, customary leaders, and policymakers seeking to harmonize cultural
preservation with these broader welfare and justice considerations.

This study is subject to several limitations. First, it was conducted in a single research locus, Tonrokassi Village,
and its findings should be understood as context-specific rather than directly generalizable to Bugis-Makassar society as
a whole, given that the practice and interpretation of uang panai’ may vary across regions. Second, the number of
informants, while sufficient to reach data saturation for the purposes of this study, remains relatively limited, and a broader
range of informants across multiple villages could yield a more comprehensive picture of the tradition's variation. Future
research is therefore encouraged to extend this inquiry to other Bugis-Makassar communities through comparative studies,
in order to examine the extent to which the patterns identified here hold across different socio-economic and geographic
contexts.
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