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ABSTRACT

This paper gives critical analytical overview of the feminist theories focusing on their
development over time, ideological components, and critical discussions. The paper traces
four major waves of feminist thought, and examines fourteen Feminism schools of thought
includes liberal, radical, Marxist and socialist, Black, postcolonial, psychoanalytic,
postmodern feminism, ecofeminism, transnational feminism, intersectional, cultural,
existential, Islamic and digital. Both theoretical strands result of particular historical
circumstances and intellectual cultures, focused on different aspects of gender oppression,
power, identity, and social justice. Discussion shows shift of feminist theory to legal,
political equality and intersectional forms of oppression includes race, class, sexuality,
colonialism and digital capitalism. Based on the major feminist scholars and theories,
analysis reveals feminist movements upheld evolving social, economic, and political
situations. Paper highlights shortcomings of feminist discourse and address the means of
localized and inclusive especially Global South. Paper synthesizes classical and modern
feminist thought, which proves useful in gaining a better understanding that feminism is
a dynamic and transforming body of knowledge, aimed disrupting structural inequalities
and encouraging gender justice. The study finds, feminism theories are analytical concepts
that could be used to analyze relations of power and social change in various cultural
settings

This is an open access article under the CC-BY-SA license.

@00

INTRODUCTION

Feminist theory rests on the premise that gender is not merely a biological fact but a socially constructed
system of power relations, reproduced through institutions such as the family, economy, education, religion, and the
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state (Bhattacharya et al., 2022). Its central purpose is to challenge patriarchal ideology and transform the structures
that sustain women’s subordination.

At its core, feminist theory engages questions of power, agency, and justice, contesting the male-centered
production of knowledge in disciplines such as philosophy, sociology, and political science. Harding’s notion of
“situated knowledge” (in Elias & Yahya, 2022) captures this epistemological stance: truth is shaped by one’s social
position, and the personal is therefore politicalindividual experience reflects wider systemic oppression.

This paper provides an integrated review of feminist theory’s waves and paradigms, tracing fourteen
schools of thought from the eighteenth century to the present and examining how each has been received, applied, and
critiqued, including within Global South contexts.

Evolution of Feminist Theory

Feminist theory draws on multiple intellectual traditionsthe Frankfurt School, Marxism, liberalism, and
radicalismbut its analytical core is most deeply rooted in Marxist and socialist thought, which supplied tools for
examining class, labor, and economic exploitation (Bhattacharya et al., 2022). Marxist and socialist feminists adapted
Marx’s class analysis to show how capitalism depends on both paid and unpaid domestic labor, treating women’s
oppression as a product of economic structure (Armstrong, 2020), even though Marx himself did not theorize gender
or value reproductive labor (Best, 2021). Since the 1970s, theorists such as Silvia Federici, Mariarosa Dalla Costa,
and Nancy Fraser have brought social reproduction into economic analysis, embedding unpaid labor within capitalist
functioning (Federici, 2018); more recent feminist theory has extended this lineage toward intersectionality,
postcolonialism, and critiques of neoliberalism (Disch & Hawkesworth, 2016).

The Frankfurt School’s critical theoryits emphasis on power, ideology, and emancipationoffered feminists
analytical tools for understanding patriarchy as a system of domination operating through culture, language, and
institutions rather than individual prejudice (Mohajan, 2022). Feminist critical theorists extended this beyond class to
analyze gender, race, and sexuality together (Mojab & Carpenter, 2019; Fotaki & Pullen, 2023), producing a more
reflexive, experience-grounded, and intersectional critical practice (Grant, 2020; Mert, 2024).

Waves of Feminism

Feminist theory unfolds across multiple, sometimes overlapping waves, each shaped by distinct cultural,
political, and historical conditions (Varych, 2024; Kark & Buengeler, 2024). Rather than a single theory, it comprises
interconnected approachesliberal, radical, Marxist/socialist, Black, psychoanalytic, postmodern, ecofeminist,
postcolonial, intersectional, and global feminismseach offering a different account of oppression and a different path
to gender justice (Dayerizadeh, 2020). Global South scholars, particularly from Africa, Asia, and Latin America, have
extended this discourse by situating feminism within postcolonial, cultural, and socioeconomic realities distinct from
Western contexts.

The first wave (18th—19th centuries) centered on legal and political equality, led by figures such as Mary
Wollstonecraft, who championed suffrage, property rights, and education (Kark & Buengeler, 2024; Li, 2023). The
second wave (1960s—1980s) expanded the critique to social, economic, and personal domains: radical feminists such
as Shulamith Firestone and Catharine MacKinnon located oppression in patriarchal control of sexuality and
reproduction (Duriesmith & Meger, 2020), while Marxist and socialist feminists tied gender inequality to capitalist
class relations (Armstrong, 2020); Simone de Beauvoir and bell hooks further pushed feminist concerns toward
consciousness-raising and the intersection of race and gender (Hitchens, 2025; Mandokhail & Mnazoor, 2024).

The third wave (1980s—1990s) challenged the centering of white, middle-class women’s experience.
Kimberlé Crenshaw’s theory of intersectionality (1989) explained how race, class, sexuality, and disability combine
to produce distinct experiences of oppression (Roth, 2021), while Patricia Hill Collins and Judith Butler advanced,
respectively, the matrix of domination and the performative construction of gender (Cochran, 2022).

The fourth wave (2010s—present) is defined by digital activism and a transnational, intersectional outlook,
mobilizing around sexual violence and global gender inequality through platforms such as #MeToo (Varych, 2024;
Han & Liu, 2024), while foregrounding Global South voices and, within this wave, ecofeminist concerns linking the
oppression of women and the environment (Cochran, 2022; Mohajan, 2022).
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The wave metaphor itself remains contested, since feminist movements tend to overlap rather than follow
a strictly linear sequence, reflecting the heterogeneity and uneven geography of the movement (Christou, 2024).

METHODOLOGY

This study adopts a qualitative method integrating historical analysis, theoretical synthesis, and comparative
investigation. It traces the trajectory of feminist theory across four waves from the eighteenth century to the present,
examining fourteen theoretical models through (1) historical-contextual analysis of each theory’s socio-political
emergence, (2) theoretical synthesis of core propositions and seminal texts, (3) critical dialogue analysis of how
feminist theory adapts to platform capitalism and networked activism, and (4) a Global comparative approach
examining feminist theory’s reception in Global South contexts, including Indonesia and Tanzania.
Data are drawn from secondary sourcesjournal articles, theses, research reports, and case studiesanalyzed thematically
and comparatively to capture the interrelations among theories without flattening their distinct epistemological and
political commitments.

RESULTS AND DISCUSSION

This section examines fourteen schools of feminist theory across the four waves, outlining their theoretical
propositions, key thinkers, and contributions to gender scholarship, and considers how each has been reinterpreted
within Global South, postcolonial contexts.

Liberal Feminism

Liberal feminism emerged in the first wave, catalyzed by Enlightenment thinkers including Mary
Wollstonecraft (4 Vindication of the Rights of Woman, 1792) and John Stuart Mill and Harriet Taylor Mill (The
Subjection of Women, 1869) (Butt, 2020). Grounded in liberty, equality, and individual rights, it holds that women
and men possess equal rational and moral capacities and therefore deserve equal rights before the law (Tong, 1989);
gender inequality is attributed to discriminatory laws and institutions, remedied through legal and institutional reform,
equal access to education and employment, and political participation (Li, 2023).

Liberal feminism has been criticized by radical feminists for not addressing patriarchy’s structural roots, by Marxist
feminists for ignoring class and economic structures, and by postcolonial feminists for centering white, middle-class
Western experience (Pandeeswari & Hariharasudan, 2022); critics also note that its rights-based, assimilationist
orientation can leave underlying gendered institutions unchallenged (Kumar, 2025). Nonetheless, it remains
foundational to global women’s movements; in Indonesia, the Islamic organization Aisyiyah has advanced female
literacy and social welfare in ways consistent with liberal feminist values of empowerment through education (Amini
2021).

Marxist and Socialist Feminism

Marxist feminism emerged in the second wave, building on Engels’ The Origin of the Family, Private
Property and the State (1884), which traced women’s subordination to private property and the nuclear family
(Armstrong, 2020; Federici, 2018). Where radical feminists locate oppression in patriarchy alone, Marxist
feministsAlexandra Kollontai, Eleanor Marx, Margaret Benston, and Peggy Morton among themanalyze it as
inseparable from capitalist exploitation (Ge, 2025); socialist feminism subsequently merged Marxist class analysis
with critiques of patriarchy, treating women’s unpaid domestic and reproductive labor as essential to capitalist
economies (Hubbard, 2022).

In the Global South, Tanzania’s post-independence Ujamaa socialism opened space for women’s
productive participation, though unpaid agricultural and domestic labor persisted (Makulilo & Bakari, 2021); in
Indonesia, socialist-feminist critique has targeted the exploitation of women in low-wage garment and electronics
manufacturing under neoliberal globalization (Sukmana, 2018).

Marxist/socialist feminism critiques liberal feminism’s focus on individual rights for ignoring structural
inequality (Federici, 2018), but has itself been criticized by radical feminists for reducing patriarchy to economics
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(Hartmann, 2020; Lewis et al., 2023) and by Black feminists for minimizing race within class-centered analysis
(Hitchens, 2025).
Radical Feminism

Radical feminism developed in the late 1960s—1970s, with Kate Millett’s Sexual Politics (1970) and Mary
Daly’s Gyn/Ecology (1978) analyzing how literature, family, religion, and language sustain patriarchal dominance
(Duriesmith & Meger, 2020; Widyawati et al., 2021); Andrea Dworkin and Catharine MacKinnon extended the
critique to pornography and sexual violence. Radical feminists hold that patriarchymale power over womenis the most
fundamental and universal form of oppression, underlying family, culture, sexuality, and religion (Grosser & Tyler,
2021), summarized in the slogan ‘the personal is political.” MacKinnon’s legal theory argues that law itself has been
built around male experience, historically permitting harms such as the marital rape exemption (Kumar, 2025;
Bhattacharya et al., 2022).

Globally, radical feminist ideas have informed activism against gender-based violence and harmful cultural
practices, exemplified by Tanzania’s Tanzania Gender Networking Programme (Mabeyo et al., 2025). Radical
feminism critiques liberal feminism’s reliance on legal equality and Marxist feminism’s subordination of gender to
class (Vukoici¢, 2017; Lewis et al., 2023), while critics counter that its focus on universal patriarchy underattends to
intersectional differences in vulnerability and access to justice (Mehta & Tiwari, 2021; Dash, 2021).

Existential Feminism

Founded by Simone de Beauvoir in The Second Sex (1949), existential feminism applies Sartrean
existentialism‘existence precedes essence’to gender, arguing that ‘one is not born, but rather becomes, a woman’:
femininity is not biological destiny but a social construction (Mandokhail & Mnazoor, 2024; Ritu, 2024). De Beauvoir
contends that patriarchal culture confines women to immanencepassivity, dependence, domesticitywhile reserving
transcendence and self-determination for men; liberation requires women to reject imposed identities and exercise
existential agency through conscious, responsible choice.

Compared with liberal feminism’s legal reformism and Marxist feminism’s economic focus, de Beauvoir insists that
psychological and existential freedom are equally essential (Butt, 2020; Armstrong, 2020). The theory influenced
works such as Betty Friedan’s The Feminine Mystique (1963), but has been criticized by bell hooks, Audre Lorde, and
Judith Butler for Eurocentrism and an unexamined gender binary, and by postcolonial feminists for universalizing
Western women’s experience.

Psychoanalytic Feminism

Psychoanalytic feminism, developed from the 1970s by Juliet Mitchell (Psychoanalysis and Feminism,
1974), Luce Irigaray, Julia Kristeva, Hé¢léne Cixous, and Nancy Chodorow, reworks Freudian and Lacanian theory to
explain how patriarchy is reproduced unconsciously through early childhood socialization, language, and desire
(Kamber, 2016; Salecl, 1995; Vachhani, 2012). Rather than rejecting Freud and Lacan outright, these theorists
reinterpret psychic processes of femininity and motherhood to explain why gender hierarchy persists despite legal and
social reform.

In Indonesian and Tanzanian contexts, idealized maternal identities (‘ibu’, ‘mama’) illustrate how
internalized cultural expectations of self-sacrifice both empower and constrain women (Hibbs, 2022). The theory
critiques liberal and Marxist feminism for neglecting psychological reproduction of patriarchy, while reformulating
Freud’s claims of female inferiority as products of patriarchal culture rather than biological fact (Mojab & Carpenter,
2019; Duriesmith & Meger, 2020; Mohajan, 2022).

Cultural Feminism

Emerging in the late 1970s—1980s through Mary Daly (Gyn/Ecology, 1978), Carol Gilligan (/n a Different
Voice, 1982), Adrienne Rich, and Robin Morgan, cultural feminism reframes women’s difference from men not as
inferiority but as a moral and social resource grounded in empathy, care, and connectedness (B. Wolff & Gaytan,
2024; Christou, 2024). Rather than dismantling gender difference as radical feminism urges, it calls for celebrating
and revaluing distinctly female values, knowledge, and culture.
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Cultural feminism shares radical feminism’s view of patriarchy as the root of oppression but diverges in
strategy: where radical feminism seeks equality through confronting patriarchal power, cultural feminism seeks
revaluation of femininity itself (Vukoici¢, 2017). It has drawn sustained criticism from socialist and materialist
feminists for essentializing womanhood and ignoring race, class, and culture (Armstrong, 2020), and from bell hooks,
Audre Lorde, and Elizabeth Spelman for reflecting predominantly white, middle-class experience (Scharff, 2024);
postmodern and intersectional feminists similarly challenge its universalism (Li, 2023).

Black Feminism

Rooted in nineteenth-century figures such as Sojourner Truth (‘Ain’t I a Woman?’, 1851) and developed
through Patricia Hill Collins (Black Feminist Thought, 1990), Black feminism emerged in the 1970s—1980s as a
response to the racial blindness of mainstream feminism and the gender blindness of Black liberation movements
(Hitchens, 2025; Mohajan, 2022). It holds that Black women’s oppression cannot be separated from the intersection
of patriarchy, racism, capitalism, and heterosexism, contributing the concepts of intersectionality and the matrix of
domination to feminist theory (B. Wolff & Gaytan, 2024).

Beyond the United States, Black feminist analysis illuminates intersecting race-gender-class oppression
elsewhereSouth African women under apartheid faced racism, patriarchal tribal/colonial systems, and economic
exploitation. Black feminism critiques liberal feminism’s universalism, radical feminism’s race-blind patriarchy, and
Marxist feminism’s class-centrism, though some scholars caution that emphasizing racial-cultural distinction risks
fragmenting feminist solidarity.

Ecofeminism

Coined by Frangoise d’Eaubonne (Le Féminisme ou la Mort, 1974), ecofeminism links women’s oppression
to ecological destruction under a shared patriarchal logic of domination and control (Mohajan, 2022; Siegel, 2024);
Carolyn Merchant’s The Death of Nature (1980) and Vandana Shiva’s Staying Alive (1988) extended this critique to
Western development models that exploit both women and nature in the Global South (Orea-Giner, 2025).

Grassroots manifestations include India’s Chipko Movement against commercial logging, Kenya’s Green
Belt Movement founded by Wangari Maathai (1977), and Indonesia’s Women and Gender in Natural Resources
Management initiative, which integrates gender perspectives into resource policy alongside Aisyiyah’s eco-friendly
livelihood programs (Hasanah, 2024; Sulistiani & Indriyany, 2025). Ecofeminism critiques liberal feminism’s narrow
institutional focus, Marxist/socialist feminism’s anthropocentrism, and radical feminism’s neglect of ecological
concerns, but has itself been criticized by intersectional feminists for essentializing the woman—nature connection and
overlooking class, race, and cultural variation (Few-Demo & Allen, 2020).

Postcolonial Feminism

Postcolonial feminism arose in the late twentieth century through Chandra Talpade Mohanty (Under Western
Eyes, 1988) and Gayatri Spivak (Can the Subaltern Speak?, 1988), critiquing Western feminism’s tendency to
universalize women’s experience and erase colonial history and cultural difference (Mert, 2024; Mert & Unsal, 2022).
Drawing on Edward Said, Spivak, and Homi Bhabha, it situates women’s oppression within colonial history, global
capitalism, class, and religion, demanding decolonized, contextually specific feminist knowledge, with key concepts
including subaltern feminism, intersectionality, and strategic essentialism (Ballestrin, 2022; Kumar, 2025).

In Indonesia, postcolonial feminism illuminates how organizations such as Aisyiyah negotiate colonial, religious, and
state ideologies in women’s nationalist and religious activism. The theory critiques liberal feminism’s individualism
and Western bias and Marxist/socialist feminism’s neglect of colonialism and race, while itself being critiqued by
postmodern feminists as insufficiently attentive to political realities.

Postmodern / Post-structural Feminism

Emerging in the 1990s through Judith Butler, Luce Irigaray, Julia Kristeva, and Héléne Cixous, and drawing
on Foucault, Derrida, and Lacan, postmodern/post-structural feminism rejects fixed categories of identity, gender, and
‘woman’ (Mohajan, 2022). Butler’s Gender Trouble (1990) argues that gender is performativeproduced through
repeated, stylized acts rather than expressing a pre-existing essenceextending de Beauvoir’s claim that ‘one is not
born, but rather becomes, a woman’ into an ongoing, context-dependent process (Castafieda et al., 2002). Following
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Foucault, these theorists treat medical, legal, and scientific discourse as actively constructing gendered subjects, while
Derridean deconstruction exposes binaries such as male/female as unstable hierarchies rather than natural facts
(Alcoff, 1988).

Postmodern feminism critiques liberal feminism for assuming a common female experience, Marxist/socialist
feminism for economic determinism, and radical feminism for biological essentialism about patriarchy. It has, in turn,
been criticized for neglecting material oppression and overreliance on Western psychoanalytic binaries, though it
remains influential for challenging fixed gender categories and opening space for cross-cultural feminist discourse
(Kumar, 2025).

Intersectional Feminism

Coined by Kimberl¢ Crenshaw in ‘Demarginalizing the Intersection of Race and Sex’ (1989) and extended
in Patricia Hill Collins’ concept of the matrix of domination (1990), intersectional feminism holds that race, gender,
and other social categories combine to produce distinct experiences of discrimination and privilege that cannot be
examined separately (Li, 2023; Mohajan, 2022; Roth, 2021). Crenshaw’s analysis emerged from observing how Black
women were marginalized within both anti-racist and feminist movements.

In Indonesia, intersectional analysis illuminates how religion, class, ethnicity, and local culture jointly shape
women’s roles within organizations such as Aisyiyah. Intersectional feminism critiques liberal feminism for
neglecting class and race, radical feminism for generalizing women’s experience, and postmodern feminism for
prioritizing discourse over institutional change (Few-Demo & Allen, 2020), while facing its own criticism for being
depoliticized or co-opted in ways that obscure its origins in Black feminist thought (Mulvey & Keller, 2023).
Islamic Feminism

Founded by Amina Wadud (Qur’an and Woman, 1992/1999; Inside the Gender Jihad, 2006), Fatima
Mernissi (The Veil and the Male Elite, 1991), and Asma Barlas (Believing Women in Islam, 2002), Islamic feminism
argues that the Qur’an affirms the equality of men and women, and that patriarchal interpretations are historically and
culturally contingent rather than divinely mandated (Fidhayanti et al., 2024; Barlas, 2019). These scholars advocate
ijtihadindependent reinterpretationas a means of separating divine principle from patriarchal exegesis, enabling
women’s religious authority and leadership (Barlas, 2023).

In Indonesia, this approach directly informs Aisyiyah’s efforts to reinterpret Islamic texts in support of female
leadership and justice, demonstrating that religious faith and feminist empowerment can be mutually reinforcing (Ali
& Wadud, 2019).

Transnational Feminism

Developed in the late 1990s—2000s by Inderpal Grewal, Caren Kaplan, Jacqui Alexander, and Chandra
Mohanty, transnational feminism critiques universalizing feminist approaches that fail to account for how
globalization, neoliberalism, and transnational capitalism shape women’s lives differently across contexts (Allen &
Cova, 2022). Grewal and Kaplan’s concept of ‘scattered hegemonies’ frames capitalism, nationalism, and patriarchy
as operating through intersecting structures rather than a single dominant system (De Almagro, 2018), insisting that
women’s struggles are globally interconnected yet shaped by distinct differences of race, class, sexuality, and nation
(Gonzalez, 2022).

A key concept is the global care chain, in which women from the Global South migrate to wealthier countries
for care work, often at the emotional cost of transnational motherhood, revealing how reproductive labor is
commodified and racialized under neoliberal globalization (Elhinnawy, 2023). Transnational feminism critiques
liberal feminism for disregarding global inequality and calls for materialist attention to labor exploitation and
migration (Kelly-Thompson et al., 2024; Goetz, 2020).

Digital Feminism

Digital feminism emerged from 1990s postfeminist media culture and theoretical precursors including Donna
Haraway’s Cyborg Manifesto (1985), consolidating in the 2010s around hashtag campaigns such as #MeToo and
#YesAllWomen that reshape feminist practice through networked visibility (Hearn & Banet-Weiser, 2020). Sarah
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Banet-Weiser’s concept of ‘popular feminism’ describes how feminist politics has become entangled with branding,
self-presentation, and platform visibility, alongside organized digital misogyny such as Gamergate.

Digital feminism argues that technology simultaneously expands feminist organizingthrough transnational
hashtag activism bypassing traditional gatekeepers (Yin & Sun, 2020)and reproduces inequality through cybersexism,
harassment, and unequal digital access shaped by age, class, geography, and technical literacy (Scharff, 2024).

The theory critiques liberal feminism’s assumption that technology inherently empowers women, given
persistent exclusions in digital sisterhood and femtech (Hendl & Jansky, 2021), and highlights the tech industry’s
continued white, male-dominated culture (Crandall et al., 2021). Materialist and intersectional critics counter that
digital feminism overemphasizes representation and discourse while neglecting the material exploitation of racialized,
feminized digital labor and the corporate cooptation of feminist branding (Rodriguez-Modrofio et al., 2024; Fox. 2023;
Mendes, 2021).

Table 1. Condensed Overview of Feminist Theory

Wave of Types of Period / Main Figures Key Words Main Concern
Emergence Feminism Year
First Wave Liberal 18th— Mary Equality, rights, Legal and
Feminism 19thc.  Wollstonecraft, education, political
(1790s— J.S. Mill, Betty reform equality
1920s)  Friedan
Second Marxist/Socialist Late Marx, Engels,  Class, Capitalism and
Wave Feminism 19th— Heidi capitalism, patriarchy
mid 20th Hartmann patriarchy combined
c. oppression
Second Radical 1960s—  Kate Millett, Patriarchy, Patriarchy as
Wave Feminism 1970s Shulamith power, sexuality primary source
Firestone of oppression
Second Existential 1940s—  Simone de Freedom, Woman as the
Wave Feminism 1960s Beauvoir autonomy Other
Second Cultural 1970s—  Carol Gilligan, Difference, care, Valuing
Wave Feminism 1980s Mary Daly femininity women’s
distinct traits
2nd-3rd Black Feminism 1970s—  bell hooks, Race, gender, Intersecting
Wave 1980s Patricia Hill class, oppression of
Collins intersectionality Black women
Third Postcolonial 1980s—  Chandra Colonialism, Critique of
Wave Feminism 1990s Mohanty, Global South, Western
Gayatri Spivak  power feminism
Third Psychoanalytic ~ 1970s—  Nancy Identity, desire, Psychological
Wave Feminism 1980s Chodorow, unconscious reproduction of
Juliet Mitchell patriarchy
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Third Intersectional Late Kimberlé Intersectionality, Overlapping
Wave Feminism 1980s Crenshaw identity systems of
oppression
Third Postmodern 1990s Judith Butler Discourse, Questioning
Wave Feminism performativity fixed identities
Third Islamic 1990s Amina Wadud, Ijtihad, gender = Reinterpreting
Wave Feminism Fatima equality Islamic text on
Mernissi, Asma gender
Barlas
Third Ecofeminism 1970s—  Vandana Shiva, Environment, Link between
Wave 1990s Carolyn sustainability oppression of
Merchant women and
nature
Fourth Transnational 2000s—  Inderpal Globalization, Global gender
Wave Feminism present  Grewal, Caren  migration justice across
Kaplan borders
Fourth Digital 2010s—  #MeToo Hashtag Combating
Wave Feminism present  activists activism, harassment via
networked digital
misogyny platforms

Source: Author constructed from various sources (2026)

CONCLUSION

From its origins in the late eighteenth century to its contemporary global expressions, feminist theory has
evolved into one of the most dynamic and transformative bodies of social thoughtmoving from a response to women’s
exclusion from public life toward a multidimensional framework for examining power, inequality, and identity. Across
its many branches, from liberal feminism’s demand for legal equality to postcolonial feminism’s critique of
imperialism, from ecofeminism’s environmental ethics to transnational feminism’s global solidarity, the tradition
continually redefines itself in response to emerging forms of patriarchy and oppression.
Feminist theory is therefore best understood not as a single ideology but as an interconnected, pluralistic network of
perspectives through which gender operates as a system of power. It remains an unfinished, collective project of
redefining human relations on the basis of justice, equality, and dignity for all.
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